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Introduction to the First Edition

This tract is intended chiefly for the members of the Free Method-
ist church to which the author belongs. That church hbelieves and
holds that there are some women as well as men called to preach the
Gospel. The object of this tract is te conviuce the members of this
church that those women whom they helieve God has called to preach
the Gospel should be ordained the same as the men whom God hasg so
called. The question of the right of some women to preach is mnot
herein discussed ; but is taken for granted, as those to whom it is
addressed have deliberately, after years of discussion and considera-
tion, with scarcely a dissenting voice, agreed that some wwomen are
called of God to preach, and when so called have just the same right
as men to do so. So thig tract is written only for a limited .few. Yet
the anthor trusts that if may prove neither uminteresting nor unprofit-
able to all who may Le intercsted enough in women's work in the
chureh to "peruse its pages, It is written simply for the Iove of the
truth and if there are any errors of statement or any flaws in the logic
no one will be more pleased than the author to have ‘the truth prevail
at his expense.

JAMESTOWN, N. Y., August, 1894,

Introduction to the Second Edition

Thig pamphlet wasg originally published in 1894 at the time when the
contention in the Free Methodist church regardiitg the ordination of
women was at its heighl., We had recognized quite a number of
wonien as c¢alled of God {o preach and to do the regular work of a
pastor, This recognition had Leen given year after yoar for some time,
both Dby giving them. Heeuses to preach and by appointing them as
pastors on cirenits and charges the same as tlie men preachers. Quite
a large number of preachers and laymen in the Free Methodist
church were fully convinced that we should ordain these women,  We
felt that justice to ourselves as a denomination as well as to the
women themselves demanded their ordination.

The general conference of 1894, however, by a decigive vote refused
to permit them to be ordained. Since then there has Leen no general
discussion of the subject, and therc has heen no aggressive move made
to secure their ordinatiom, but there has been a strong and increasing
wndercursent of feeling in the church in favor of it. This change of senti-
ment culminated at the lasi general eonfercnce held in 1911 when the
action was taken to allow of their ordination as deacons, The vote
on the snbject vwas so decisive and svas taken with so little debate as
to show conclusively that the church had glven fthe subject much
thouglt and atfention and was fully ready for the proposed chauge.

Following the action there were ordained at the conferences of 1913
five women, all of them acknowledged to be clear cases of women called
of God to preach the Gospel. At the conferences of 1914 there can be no
more than five additional women elected to deacow’s orders, probably
less than that number. ’

The anthor has two objects in view in republishing this pamphilet.
1. A large number of people have come into the church sinece it was
published nearly twenty years ngo. IHe desires these people to be iu-
formed as to the veasons and argumenfs for our present position on
this subject. 2. It is expected that some effort may be made at the
next general conference to repeal the action taken on this subject by
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the last general conference. He desires as far as possible to forestall
any such attempt.

The pamplilet hag heen abridged and revised a little to meet present
conditions, but not in anything maferial,

The anthor, as always, only desives that trnth and justice may
prevail, Wealter A. Sellew.

JamEsTown, N. Y., May 14, 1914,

Shall We Gontinue to Ordain Those Women Whom God
Has Galled to Preach His Gospel?

“There is neither Jew nor Greel, there is neither hond nor free, there
is neither male nor female: for ye are all one in Christ Jesus."—Gal,
3: 28,

It cannot be claimed that man and woman were created
equal in every respect, as the absolute equality of any two per-
sohs associated together is a constitutional impossibility, A
fundamental law of association, even when applied to only
two persoms, is that of superiority and inferiority. Tn the
beginning, however, man and woman were created with equal
rights. In the word we read: “So (God created man in Dhis
image, in the image of God created he him: male and female
created lie them.” There were no distinetions as to their right
to be blessed of God, to live, to eat, to rule whatever there
was to be ruled., There ig a vast difference, however, between
equality of vrights and equality of relations. Righty are in-
herent, relations are results. Rights, though unacknowledged,
trampled upon and seemingly destroyed, cannot perish or '
change. Relations are constantly changing. " ®o it cannot be
claimed that man and woman were created equal ag to their
relation to each other. In that respect they never have been
equal. They never can be so. At the time of creation, this
inequality of relation between man and woman had two
prominent phases in both of which man was manifestly
superior.

Ist. In point of time, man was ereated first, It is doubi-
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ful if this point of superiority has any bearing whatever on
the gubject now under consideration.

Znd. In point of physical strength, man was and always
hag been superior to woman, Teo be sure there have heen
solme women stronger than soine wen, but generally they have
never been able to hold their own with the men in this respect.
This inferiority of 1he woman has not heen one of physical or
mental endurance, at gimply of physical force. Bo, the pro-
fession of war hasg usnally been considered as belonging to the
men, And the profession of pugilism has always been regarded
as their exelusive property. In faet, this superiority in physi-
cal power of the man over the woman lhas always been the open
secret of their complicated conditions. The men have possesstd
the poirer and 1hey have faken the rights. DBut rights taken
by force are rights still, and woman the world over has been
patiently waiting—waiting with a patience only surpassed
by her modesty,—for the glorions (Gospel of love ag taught by
Jesus Christ, and its attendant civilization, to restore to her
these rights which have been taken from her by force. Thix
they have been doing, nof suddenly, not with neise, not with
confugion, not by wars and blood as other righis have been
re-pained, but wilh peace and with quietness has thiz most
blessed salvation been returning to woman those social, ousi-
ness and rveligious privileges which God dexigned she should
freely enjoy. Yet il is a curious fact that the prejudice againgt
the religious rights and privileges of woman is more strongly
cnirenched than that against either her social or business
rights, and yields the last of all, and then most reluctantly.
He who has the property of another in his possession, selfishly
detained against the will of the rightful owner, is not at all
likely, by the very nature of the case, to see clearly the right
relations existing belween them. 8o, men, who for so long a
time had held these varied rights in their possession, acquired
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by force, and with whom (his prineiple of power had heen for
50 long a time both judge and jury, law and gospel, could not
be expected to see their relations rightly. But life iy motion.
Inherent rights will not always be quiet, and the law of return
operates here as in nature. The prejudice against the social
rights of woman was the first to begin fo give way; but so
long delayed was this that not till after the dark ages did the
light of God begin to break through and veveal what ought
to have been recognized long before, that woman in the social
sphere was not only the equal but actually the superior of
man, It has, however, come at last; and now in all Chris-
tian mations the social work of the world and of the church
is largely, where it belongs, in the haunds of women.

The prejudice against women doing any business, especially
for themselves, did not yield so easily or so quickly as the
social prefudice. For many centuries it was regarded as
woman’s special prerogative not only to bear children and do
the work of the household, it also to produce by eultivation,
care, and industry all that was eaten, and to care {or all
slock necessary or profitable for meat and milk; and the duty
of bearing children wag not regarded as depriving her of the
right to hoe and dig. The law of force which took from wo-
man any property she might have or might have earned, and
that stood between her.and any occupation which man wanted
to monopolize, and that compelled her to dig ai the drdgery
he did not desire to do, has been giving way, until now, nearly
all occupations and professions are open to her, and laws
prohibiting her from sueh are slowly bul steadily being re-
placed with laws permitting her to earn and own property and
manage her personal business affairg untrammeled by a class
of men who think they possess superior knowledge as to how a
woman’s money should be spent.

The religious prejudice, however, is still very strong against
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women. So much so that, even to-day, except in a few favored
localities, it largely controls the professed Christian ¢hurch,
But the wonderful freedom of veligious work in the United
States, and especially the remarkable missionary activities of
the world, are working wonders in letting light shine on the
word of God in relation to woman’s work in converting the
world. i

The relations of women to Christianity and to Christian
work can be noted under two heads.

I. Those privileges or duties which result from simplg
membership in the chureh of Christ. These are principally
singing, praying, teaching and wsisiting. The right of women
to do any or all of these is now not questioned. No Protes-
tant body now denies some women the right to do any or all
of these publicly under certain circumstances. Allowing it to
be done publicly under certain circumstances, yiclds the ques-
tion and throws the burden of proof on those who deny them
this same right under certain other circnmstances, to show
what they deny them {o be wrong..

IT. After the rights resulting from chwrch membership,
come those privileges and duties which result from: some
official relation to the church. These may be reduced to two
heads. . '

(1) Preaching the Gospel. There is great prejudice even
now against women preachers. So great is it that many will
listen to no reasons or arguments in favor of their preaching,
nor will they even go to hear them preach., With such it is
no use to attempt argument. A good woman preacher filled
with the Spirit will convince more people that she has a right

‘to preach, and do it more quickly and easily than pages of

argument. But the age of women preachers has come. Ag
the Spirit is poured out on all flesh our daughters are prophesy-
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ing, and the prophecy in Paa, 68: 11 and 12, “Fhe Lord giveth
the word: thé women that publish the tidings are a great
host,” is being rapidly realized. Whatever position other
religious bodies may take, the Free Methodist church has
unequivocally declared that women have the same right to
preach the Gospel as men. They believe that right is based
simply upon the call of God. The number of women so called
compared with the nnmber of men called has nothing what-
ever to do with the call. If we admit that one single woman
is called of God to preach the Gospel, that would establish
her right to do so, and the call of ten thousand other women
would not increase in the glightest degree the right of the one
first called to do so. That this is the position of our church
can not be denied, as two classes of preachers recognized by
our discipline, traveling preachers and evangelists, now have
women among them duly authorized to be there by our ¢hurch
authorities; and as said action granting women their licenses
as preachers and evangelists was taken after years of delibera-
tion and carried by an overwhelming majority, our polity as
to that question may be regarded as settled heyond dispute.
So it may algo Be considered as settled that the objection to
ordaining women doeeg not have any bearing on their right
to preach. Tt has been suggested that a spirit of opposition
to women preaching is the gecret of the objection made by some
among us to the ordination of women and that those whe
object to their ordination have never yet fully comsented in
their minds to this position which we as a church have taken,
that women haye an equal right with men to preach the Gospel.
It is feared that there is some truth in this suggestion, and
that a careful and searching examinafion of their motives
will reveal to such persons that the rootl of their objection is
here, though they may not have been conscious of it. Such a

suggestion ig not entitled to consideration; as, if it has any
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foundation in faet, it is simply a relic of prejudice and not
a principle of church polity with us.

(2.) All other official velations aside from preaching, con-
nected with membership in the chureh, may be classed as
governments, or privileges and duties related to the govern-
ment of the church ag an organized body.

Right here many persons make a bold stand against wo-
men having anything to do with governing in the chureh. Such
persons hold that, admitting the right of women to preach the
Gospel, the Bible plainly declares against their governing or
ruling in the church. This question may be one that has two
sides, and it may also be that we as a church have taken the

wrong side. But right or wrong, our position has been taken

and the Free Methodist church is now fully committed to the
right of women to govern equally with the men in the organized
church of Christ. The Tree Methodist church is a democratic
body. All authority is derived from its members. All vested
authority is in or with some official body. No individual has
any but delegated authority and that, if continued, is subject
to frequent accounting, review and reelection to the office

- from which he receives that authority. To show that woinen

have equal rights of governing in our church it may be stated
that they can now, equally with men, be a member of any
official body having any vested as well as delegated authority
recognized by our church. They can also according to our
discipline be elected or appointed to nearly every official posi-
tion inside the church. To impress this fact, which hag great
bearing on this subject, it may be noted that woemen can now
be members of the following bodies in our church having either
vested or delegated amthority: official boards; quarterly con-

ferences; annual conferences; general conferences; church

trustees ; trustees of general conference; stationing committee;
missionary beard; executive committee of the general confer-

——— e
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ence; and all bodies kaving jury anthority, even in the trial of
a superintendent. YWomen in our church can also oceupy the
following officiul positions according o discipline: steward;
class leader; Sunday-school superinfendent; band worker;
quarterly conference evangelist; annual conference svangelist;

general conference evangelist; preacher in charge of cireunit y

counsel for an accused person (member, preacher, distriet elder
or general superintendent) ; secretary of gquarferly conference,
of annual conference, of general conference; editor or pub-
lisher of the Tree Methodist; Sunday-school secretary and
evangelist ; editor of Bunday-school literature; gencral mission-
ary secretary, and president pro ton1. of a quarterly conference,
and gome other positions. So that we find that now we allow
women, equally with men, to belong to every official body in
the Free Methodist church having any authority whatever,
eitler vested or delegated; and they can fill every official posi-
tion in the church except district elder of a district carrying
with it the right to preside at quarterly conference, general
superintendent, carrying with it the right to preside at annual
conference and general conference, president pro tem. of an
annual conference, and president pro tem. of general con-
ference. The reason that women ave not allowed by our dis-
cipline to fill these positions is not that these positions carry
gpecial authority with them, as they do not. The duties eon-
nected with them are so plainly defined and the authority con-
ferred ig so restricted and hedged about with safeguards against
any possibility of abuse of such aunthority, and those who fill
the positions are held to such etrict account for all their offi-
cial acts that any person with ambition for authority would be
very much dissatisfied with these positions. The reasen wo-
men are not allowed these positions is that we have thought
best to restrict these positions to those whom we.have ordained
elders. If we continue to ordain women deacons, they would
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gtill be prohibited from these positiong, and even if we ordained
women elders we could still prohibift them from these two
positions if it was considered advisable to do so. There is
nothing inherent in these two positions—distriet elder and
general superinfendent—as interpreted by our chureh, that
would necessarily prevent a woman from filling them, because
we already allow to women all there really is in either of these
positions, full right to preach and govern. What remainsg in
these positions aside from preaching and governing is simply
a question of executive or admiunistrative ability, and that
evidently has nothing whatever o do with ordaining women,
because it is never a guestion in ordaining men. We ordain
some men ag elders who have but very little executive ability
and we do not, by so ordaining them elders, congider ourselves
mnder the slightest obligations to elect them either district
clder or gencral superintendent.

If it should be argued that, becanse women are already
allowed so many privileges in the Free Methodist church,
there is no necesgity for their ordination, it will be readily
admitted that women have already all the rights and privileges
for religious work in our church that she needs or can well
use. The above list of bodies to which she may belong and
positions which she may fill is of itself a standing proof that
no organized church offers to woman a greater field of use-
fulness or more opportunities for working for God and for the
salvation of souls than the Free Methodist church. No
woman, filled with the love of God and posscssed with a burn-
ing desire to de something for the salvation of souls, could ask
for better opportunities than she finds here. This plea for
her ordination is not made for her advantage directly, or that
ghe may have more opportunities of working for God. She now
has in our church.all sueh openings she needs, and more than
she uses. Ovrdination for woman is not asked for her benefit,
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but for the benefit of the church, Hhé can now, as heretofore,
get on very well without it; but the time has come when the
church demands it both for the thing itself and for the con-
sizteney of our position before the world and before God.
Having failed in the foregoing relations of woman to the
chureh to find any good or substantial ground of objection to
Ler ordination under certain circumstances, let us consider the
subject of ordination in general for a short time. The question
as to whether a person called of God to preach the Gospel
ghould be formally ordained by men has always been orie of

great controversy, not only as to the simple fact, but more

expecially as to who, when, how and dy whom. Opinion has
swung from one extreme to the other. This, like other forius,
ceremonies, and ordinances, which always clothe the soul of
irue spiritval worship, has been magnified and exalted by
ecclesiastical formalism, which is always death to the spirit,
until the nut hasg become nearly all shell; or on the other hand,
it hag been belittled and despised by an egotistical insubordina-
tion, until the poor soul, seli-exposed fo the devil, has been
withered and blasted by his fieree attacks. Formalism exalts
ordinaitces to the point of worshiping them instead of God.
Fanaticism, rejects them that she may the more completeiy
and unrestrainedly worship self. The devil is fully satisfied
with either of these forms of idelatry.

In order to understand women’s relation to ordination, it
will De mecessary to obtain a correct understanding of the
teachings of the New Testament on the subject of ordination
in general. There are two classes of passages which refer fo
this subject.

lst. Those which use the word “ordain.”

2nd, Those which refer to the ceremony withount using the
word. '

Tt is a curious fact, and one that shews clearly the tendency
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of men, who {hemselves have been ordained, to unduly magnify
its importance, that seriptural ordination depends entively
upen those passages which do not use the word ovdain or
ordination, and that, if it depended alone upon those passages
in the King James vergion where the word ordain is used, the
whole ceremony would be swept from its foundation. It is
now admitfed that, In every pasgage in {he New Testament
where the word ordein is used to express the ceremony of
setfing apart by imposition of hands a person called to the
ministry, it is incorrectly translated. These passages are as
follows: Mark §: 14, “IHe ordained twelve, ete.” John 15: 16,
“T have chosen you and ordained you, ete”” Aets 1: 22, “must
one be ordained to be a witness, ete.” Acts 14: 28, “And when
they had ordained them elders in every church, ete” 1
Tim. 2: 7, “Whereonto T am ordained a preacher and an
apostle, ete.” Tituws 1: 5, “That thon should ordain eiders in
every city, ete” Heb. 5: 1, “For every high priest iz ordained
for man, efc” Tn the revised version the word “appoint” is
substituted for the word “ordain®” in all the above passages
except one when the word “become” ix used. Ro that if the
aulhority in the New Testament for ordaining men depended
upon what men have tried to make of if, ordination as a cere-
mony would fail. If ig, however, fully established as a war-
ranfed and authorized ceremony by these passages which re-
fer to it without using the word “ordain.” Acts 6: G, referring
to t]_ie seven deacons, says: “1Wlhom they set before the aposﬂes-;
and when they had prayed. they laid their hands upon them
and sent them away” 1 Tim. 4: 14, “Neglect not the gift
that is in thee,. which was given thee by prophecy with the
laying on of the hands of ihe presbytery.” 2 Tim. 1: 6, “Siir
up the gift of God which is in thee by the putting on of my
hands.” _

Tlhese pagsages clearly show that the ceremony of ordina-

g mr—, -
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ton is not the exalted affair ihat some would have us believe.
"The obliteration of the word “ordain” from the New Testament,
and the fact that the ceremony we call oxdination by laying on
of Lands is nol commanded but only relerred to in the above
passages, show concélusively that it is simply a prudential
ceremony. ‘To further show the {rue nature of New Tesla-
ment ordination and to strip it of some of ifs self-appro-
priated functions and importance, let us notice that nowhere
can it be shown that the adminisiration of the sacraments—
baptism and the Lord’s supper—was committed to ordained
persons. In fact, the contrary impresses itself mpon a care-
ful, inprejudiced enquirer. There is nothing to show that
any of the apostles had been ordained at the day of Pentecost
when so many were baptized. " Paul preached many years
before his ordination as given in Acts 13 8, and then he secms
to have been ordained more as a superintendent and mission-
ary than as a preacher or administrator of sacraments, while
there is no 2ecount of hig ordination as elder, and nowhere is
he distinetly called “elder;” and Tie may not have been one,
though Le probably was. There is no account of the ordination
of any elder as such in the New Tegtament. Peter and John
incidentally ecall themselves “elders,” but when and where
and by whom they were ordained elders we do not, know.
Besides fhese iwo we do not kunow that a single individual
was an elder in the Apostolic church. Furthermorve we only
know by the New Testament that elders had but two functions
or prerogatives. '

1st. Some of them ruled or presided, probably elected to
do 0. “Tet the elders that rule well be counted worthy of
double honor”—1 Tim, 5: 19. ‘

9nd. They were authorized to anoint and pray for the
sick. Nowhere are they authorized to baptize or administer
the Tord’s supper. While this is so, it has always been con-
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sidered as wise and prodent to commit the adminigtraiion of
the sacrawments to ordainéd persons, but their right to ad-

minister the sacramenis was not baged upon their ordination,
but primarily upon their call to preach. Bsehalff, in “Apostolic
Church,” Vol. 1, page 130, says: “The ministerial office was
mstituted by the Lord Lefore His ascension and solemnly in-
angurated on the first Christian Pentecost by the cutpouring
of the Holy Ghost. Tt appears in the New Testament under
different names, descriptive of its various functions, ‘ministry
of the word, ‘ministry of the Spirit, ‘minigtry of reconcidia-
tion,” ete. Tt includes the preaching of the Gospel, the ad-
ministration of the sacraments and church diseipline.

“The internal call to the sacred office and the moral guali-
fication for it must come from the Mol ¥ Ghost, but be recog-
nized and ralified by the chureh through her proper organs.
The persons thus inwardly and ountwardly designated by the
voice of Christ and His church were solemnnly sel apurt and in-
tucted into their ministerial funections by the symbolical act
of ordination.”

Christ Taid hands on many persons and for Wany pPurposes ;
principally, however, for healing, bui never for ordination.

Many other facts might be mentioued to show that this cere-

mony of ordination has been carried Tar above and beyond
its original simplicity and importance by men who Lad per-
sonal interest to serve. It has been the slortu-centre so long
of the controversy about “Apostolic succession” {hat its im-
poriance in theological controversy is not intrinsie, but artif-
cial and deceiving,

Let no one suppose, however, that, because it was so gimple,
and was the result of the growth of the Apostolic church rather
than of divine revelation, it is of no importance. Tt accupies
an important and honored place in the church. Though the in-
trinsic and official importance of ordination Las always heen
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denied by the DProfestant church, yet its relative importance
has always been recognized. It has always been considered as
4 recognition by the church of a call to preach already made
by God, and the formal and permanent induction into a minis-
try to which the candidate has already heen ordained by the
Holy Ghost. The church makes nothing, creates nothing, im-
parts nothing. Tt simply recognizes. The functions of fle
chureh were not to bestow a gift, but simply to recognize and
authenticate what has already heen bestowed by the Head of
the church. Tor this reason they prayed that the Lord would
show whom He haed chosen, and they laid hands on him to ex-
Press the co-operative action and the benediction of the church
as to the choice already made by the Holy Ghost. So in Aets
13: 2, “The IToly Ghost said: Beparate me Barnabas and Saul
for the work whercunto T have called them.”

A permanent call to the Christian ministry has always been
regarded by the Protestant church as a call to ordination,
which kas always been a distinetion between a minisfer and
# layman. Tuther was very radical. Schalt says: “Luther
identified ordination with calling, saying, ‘Whoever is called
ig ordained’.” I'vof. Widder, of Drew Theological Seminary,
says: “Ordination iy an act, or the peculiar feature of a serieg
of acts by which all ministers have their order or office in
distinetion from the laity of ihe church.” McClintock &
Strong’s Cyclopaedia says: “The Protestant churches of Ger-
wmany, Holland, Switzerland, France, Denmark, Poland and
Beotland, etc., all unite in considering the call of God expressed
through the suffrages of the church as the essential prereg-
uisite fo irue ministerial character, while ordination is
simply an appropriate ceremony designed to authenticate that
call and publicly separate ministers to the sacred office.” All
authorities consulted agree that ordination is a public recog-
nition by the church of a call to the ministry, a formal and
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»

permanent induction to that office, and an authentic geparation
between a minister and a layman. A special call to ordina-
tion apart from a call to the ministry is an unheard of condi-
tion. No church has ever required it. A eall to {he ministry,
recognized by the church as complete and permanent, has
always earried with it the rvight to ordination. Tn our dis
cipline, in the furw for the ordination of deacons, the candi-
date is asked: “Do you {rust that you are inwardly moved by
the Holy Ghost to take upon you fhe office of the ministry in
the Church of Chrigt?’ This is the frue basis of ordination as
recognized by our cburch requisite to ordination as deacon,
and by which our church recognizes all deacons as preachers

and the right of all persons, permanently called to the minis-

{ry of the Word, to ordination. In the form in our discipline
for the ordination of elder, the same question is asked: “Do
you think in your heart that youn arc truly called, according to
the will of our Lord Jesus Christ, to the Gospel ministry?”
The whole prelude, exhortation, and admoenition in this cere-
mony is all about the ministry. It says: “And now again
we exliort you in the name of our Lord Jesus Christ that you
haye in remembrance into how high o dignity and to how
weighty an office ye are called: that ig fo say, to be messen-
gers, watchmen, and stewards of the Lord, to teach and to
premonish, to feed and to provide for the Lord's family, to
seek for Clrist’s sheep that are dispersed abroad, and for his
children that are in the midst of this evil world, that they may

“he saved through Christ forever.”” And so it goes on through

the preliminary reading and all the questions, Not a word
abont ruling or administering the sacraments. Therefore, as
the ¥ree Methodist church vnequivocally recognizes the minis-
try of women, we are bound fo recognize her right to ordina-
tion. To permit and encourage her in a public ministry, to
travel a circuit, to organize classes, to have full charge of a

A PLEA FOR THE ORDINATION OF TWOMEN 1

circuit or a station as a pastor, and year after year to do all
Ihe work as a minigter that we ask or expect of a man, and

-then affer she does it all, to deny her ordination is inconsistent

to say the least. If we were of gufficient numbers or im-
portance as a church to attract the attention of the secular or
religious press, there would be some who would vigorously as-
sail gur position, allowing women the right to preach the Gos-
pel on an equality with man; and more, who would still more
strongly aftack our position allowing them official positions
in the government of the church; but all persons of every creed
or belief, of every name and nation, would join in ridiculing
our inconsistency that, affer allowing women all these things
already mentioned, we have until recently refused themn ordiua-
tion. Those among us who object to the ordination of women
are in thig dilemma, They must either consent to their ordina-
tion on logical grownds or they must deliberately atfempt to
undermine our established and vecognized position regarding
woman’s relation in our church. An open challenge i out to
show a single passage of Seripture, or produce a single argu
ment against ordaining women which will not apply with equal
force either agninst their right to preach the Gospel or against
their right to govern in the church of Christ.

On the other hand, it can clearly be shown that in Apostolic
times not only were there women ministers or preachers, but
that they were ordained fo a distinet official relation to the
church. Tt does not appear that there were a large number of
them so ordained, probably only a few; but if there can be
shown to have been only one, it opens the way for others tnder
similar conditions. YWhat those conditions were or what they
should be now, if women are to be ordained, is not now the
question. It is simply a question of fact, and the faect ix that
Phebe is declared by the Word, and acknowledged by ail
aulhorities to have been an ordained deaconess in the Apostol-

~
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ic church. She was not what we in these days call a dea-
coness. The order of deaconess as consfituied in {he modern
church has many duties and functions similar to those assigned
to deaconesses in the Apostolié age, bul the deaconesses of that
day were ministers or preachers, and Phobe was not a den
coness as we understand that word to-day, Lut she was a
Jemale deacon. In the English translation given in King
James vergion, she iy called a “servant,” but, as is well known,
the Greek is Suwxoves. The word oviginally signified just what
we now designate by the word “servant.” It soon, however,
in the phraseclogy of the Apostolic ehureh Tost itg original
signification and, as the church developed ag an ceclesiastienl
organization, this term was soon used only to designate per-
80118 who were ministers of the Word, or preachers. After The
Acts the word is never used in any other sense in the New
Testameni. To show this it may be noted that Paul used
the word Suwovos twenty-one times, and in every case, with a
single exception in Rom. 13: 4, where it is used to express a
ruler’s position as a power appointed of God (which does not
weaken the argument), it is used to degignale one ws wonld
call a preacher or wminister, and in every case except that of
Pheebe is so translated in our New Testament. These passages
are as follows: Rom. 13: 2-4, “A wminister of God.” Rom.
15: 8, “A minister of the circumeision.” Rom. 16: 1, “Pheebe,
a servant, ete.” 1 Cor. 3: 5, “Who is Paul and who s Apollos,
but ministers by whom ye believed 2 Cor. 3: 6, “Who hath
also made us able ministers of the New Testament.” 2 Cor. §: 4,
“Approving ourselves as ministers of God.” 2 QCor, 11: 15,
“As ministers of righteousness.” 2 Cor, 11:28, “Are they
ministers of Chrigt?* * 1 am more, ete.” Gal. 2: 17, “Ts Chrigt
therefore the minister of gin ?” Iiph.. 3: 7, “By the gospel
whereof I was made a minister.” I8ph. 6: 21, “Tychicus, a faith-
ful minister in the Lord.” Col. 1: 7, “Epaphras * # who is for
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you a faithful minister of Christ.” Col. 1: 28, “The gospel * *#
whereof I, Paul, am made a minister,” Col. 1:25, “The
church: whereof T am made a minister.” Col. 4£: 7, “Tychicus,
a falthful minister in the Lord.” 1 Thess, 3:2, “Timothens,
® " minister of God.” 1 Tim, 3- &, “Likewise must the deacons,
efc.” 1 Tim. 8: 12, “Tet the deacons, efe.” 1 Tim. 4: 6, “Thon
shalt be a good minister of Jesus Christ.”

It is entively clear from the above passages that the word,
fakovos, is not used by Paul to express a menial position in
the church, but, on the contrary, an exalted official position.
This is confirmed by the fact that whentever Paul desired to
express a menial relation he uses the word Sovdos. This he
uses in this sense over thirty fimes, and it is transtated a
“servant,” while the word Swuxovos is never used by Paul to
express the menial relation of g servant, and is never so trans-
lated except in the case of Phebe, Notwithstanding this mix-
translation it is evident from the use of the two words by
Paul that Pheebe’s positicn in the churels was not a menial
one, but an official one and that she was what we would call
a winister or preacher. It is also clear that she wag ordained,
as we use {hat word. All authorities agree on this. Over
fifty standard dictionaries, cyelopzedias, and cininent theologi-
cal anthorities have DLeen carefully consulted. Tt may he
tedious, but it is necessary, to quote them in this connection
in confirmation of this statement.

Herzog’s Oyclo—Deaconess. “Phebe was a eaconesy in
the chureh at Cenchrea. The women whose names are men-
tioned in Rom. 16: 12 (Tryphena and Teyphosa) were prob-
ably deaconesses.”

Cambridge Bible, Rom. 1§: 1. “Plainly the word ‘servant’

lere bears more than a menial reference. Phehe was in some
senge a dedicated helper at Cenchrea.”
Blunt’s Cyclo.—“Phebe was a deaconess.”

= =
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Badie’s Cyclo.—"Deaconesses were for a long time an estah-
lished order of churvel offices (Rom. 16: 1). Pluerbe was a
deaconess of the church. What the peculiar office of the dea-
coness was we are not informed. DProbably the female dea-
cong attended to their own sex as the nale deacons to theirs,
cte”

Dr. Bmith’s Diec. of Christian Antiguities—Deeconess, “An
order of women in the primitive chureh who appear to have
undertaken duties in rveference to {heir own sex analogous to
those performed by deacons among men., There can be no
doubt that deaconesses were considered to be an order in the
chureh.”

Same, DIliny to Trajan.—'T'wo waids (ancilled) whom he
had tortured ‘whom the Chrisliang called ministers’ (ministrae,
deaconess}.”?

Jerome, on Rom. 16: 1, says: “Tn the east women deaconesses
appear to have ministered fo their own sex in baptism and in
the minisiry of the Word.”

Dr. Hook’s Church Dietionary—Deaconess. “Si, Paul
speaks of Pheebe as a deaconess of the church ai Cenchrea, and
deaconesses appear to be the same persons as those whom
Pliny in his famous letter to Mrajan siyles ‘encille que
winistre dicebantur; meaids who were called deaconesses. ”

Boutelle’s Bible Dictionary—Deacon, deaconcss, ministra.
“Acts 6: 3-6, Rom. 16: 1, T Tim. 3: 8-13. Ministers af first
appointed to relieve the apostles of seceular duties in the Chris-
tian church, subsequently distinguished from the elders, ful-
filing various winisterial duties in the church as helpers to
the ministers of lLigher degrec.”

Buck & Henderson’s Theological Dictionary.——Deaconess.
“A female deacon, It iy generally allowed that in the primi-
tive church there were deaconesses. Such it is reasonable to
think Phebe was (Rom. 16: 1), who is expressly called Siaoror,
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@ deaconess, or stated, servant, ag Dodridge renders it, Pliny
refers to them, when speaking of two female Christians whom
he put to torture; he savs, ‘quae ministre dicehautur,” who
were called deaconesses,”

Brown's Cyelo, of Religious Knowledge—Deaconess. “A
female deacon. It was gene rally allowed that in the primitive
church there were deaconesses. Such an one it is reasonable
fo think was I'heebe (Rom. 16- 1), who iy expressly ealled
Buwovas, a deaconess, ete,”

Chawber’s  Cyelopedia.-—Deaconess.  “Female niinisters,
Rom. 16: 1.

Anthony’s Dictionary of the Bible—Deaconess. “Rom. 16:
1. Pheebe is ealled a servant, but in the Greek, a deaconess of
the church af Cenchrea.”

American Cyclopmdia,—Deaconess.  “A female officer of
the early church. The institution of deaconess originated with
the apostles as is clear from Rom. 16: 1.7

The Century Dictionary.—Deaconess. “One of an ecclesiasti-
cal order of women in the early chureh. Rom. 16: 1, ‘I com-
mend unto you Pheebe, the deaconess of the ehurch at Cen-
chrea.’ ”

Wright’s Universal Dictionary.—PDeacon. ©A person. in
the lowest degree of Holy orders.” Dedconess. “A female dea-
conl in the primitive chureh,” 7

Imperial Dictionary—Deacon. “A person in the lowest
degree of Holy orders.” Deaconess. “A female deacon in ihe
primitive chureh.”

Richardson’s Dictionary.—Deacon, Deaconess. “The lowest
order of clergy in the Apostolic church. Rom. 16- 1, ‘T eom-
wend unto you Phebe, the deaconess of the chuvch at Cen-
chrea’”

Johnson’s Dictionary of the English Tanguage - Degconess,
“A female officer in the primitive churel.”
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Chamber’s Dictionary.—Denconess. “A female dencon in
the primitive chureh,” .

Tmperial Texicon.—Deaconess. “A female deacon in the
prinritive church.” )

Barclay’s Inglish Dictionary.—Deaconess. “A female in
the ancient church who administered offices to those of her
own sex, such as the baptism of adult women.” i

The Tuneyclopwmdic Dictionary.—Decconess. “A  female
deacon in the early Christian chureh. (Rom. 16: 1) Plwbe,
a deaconess of the church at Cenclhrea.”

SBtormontl’s Dictionary.— Deaconess. “Formerly a female
deacon in Chrigtian churches.”

Craig’s Dictionary of the English Langnage—Decconess.
“A female deacon in the ancient church.”

Skeat’s L{ymological Dictionary.—Deacon. “An officer in

the primifive church, Derivative, ess, signifying of female -

origin.”

Encyelopedia Brittanica.—Degconess. “Title of a ministry

to which women were appointed in the carly chureh.”
Johnson’s Cyclopmdia—Deaconess. “Title of a vank of
female officers in the early Christian church,” S
Zell's Cyclopzedia.—Deaconess. “A female deacon in the
primitive church.”
Beeton’s Dictionary of Universal Information.—BPeaconess.

“There were also deaconesses in the primitive church, one of

whom was Pheebe” (Rom. 16: 1). .

Worcester’s Dictionary—Deaconess. “A female deacon in
the primitive chureh.”

On the Revision of the English New Testament, -by Light-
foot, Trench & Rllicott (Harper & Bro. 1873, p. 104).

“The error of inserting the article where it is absent is less
frequent than omitting it where it is present, but not less in-
jurious to the sense. Thus, in 1 Tim. 3: 11, Avvaikas, ete., would
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hardly have been rendered ‘even so must their wives be grave,’
if the theory of the definite article had been understood, for our

tranglators would have seen the reference is fo yuralias Scaxovous,

‘women deacons’ or ‘deaconesses” The office of deaconess is
mentioned in only one other pasgage in the New Testament
(Rom. 16: 1), and there it is obliterated in the English version
by the substitution of the vague expression, ‘which is-a servaut,’
for the more definite ovoar Sorover, ‘wlho is a deaconess.’

“If the testimony borne in thesc two passages to a ministey
of women in Apostolic times had not thus been blotted out of
our Tnglish Bibles, attention wonld probably have been
directed to the subject at an earlier date and our English
church would not have remained so long maimed in one of
lter hands.” :

John Calvin’s Commentary on Romans.—Rom. 16: 1 (Phoe-
be), “And, first, he commendeth her by her office, because she
had an honest and holy ministry in the church.”

Webster.—Degconess, “A female deacon, as: lIst, In the
primitive church, one whose duties resembled those 6f a des-
con.” . ' ' )

Dean Alford.—(Rowm. 16: 1). “Phoebe, a-deaconesg.”

Same.— (1 Tim. 3: 11). “Who are these, (1) deaconesses?
(2) wives of deacons? (3) women in general? T conceive we
may dismiss the two last at once for Chrysostom’s reason:
‘Why should T’aul in the midst of writing on another subject
insert anything respecting women? * * * Wg come thus to con-
sider that these women are deaconesses, ministre, as Pliny
calls them in his letter to Trajan {see Rom. 16: 1)". Tn this
view the ancients are, as far ag I know, unanimoug. I decide
then that these women are deaconesses.” '

‘Same, on verse 12. “(General directions regpecting those
in the diaconate of both sexes, -the female being included in

‘the male,)”
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Strong & McClintock's Cyclopadia.—Phoebe, a deaconess
of the church at Cenchrea.”

Clarke’s Commentary.—Rom. 16: 1. “Phabe is here termed
a servant, dwworor, a deaconess, of the church at Cenchrea.
¥ % ¥ It is evident that they were ordained to their office hy
the imposition of the hands of the hishop.”

SBame.—1 Tim. 3: 11. “Whatever is spoken here becomes wo-
men in general, but il the apostle had those termed deconesses
in his eye, which is quite possible, the words are peculiarly
suitable to them. That there was such an order in the Apostol-
ic and primitive church, and that they were appointed to
this office by 1the imposition of hands, has been already
noticed.”

Same,—1 Tim. 5: 14, “Ag the preceding discourse has been
about younger widows, and this is an inference from it, it is

evident that by younger women the apostle means young wi-

dows. These he considers unfit for the office of the female
diaconate.” : _

Dean Stanley, “Clhristian Institutions.”—Deacons, p. 190,
“The foundation of this orvder was grounded on the clevation
of the care of the poor to the rank of religious service. The
deacons became the first preachers of Christianily, They were
the first evangelists because they were the first to find their
way to the homes of the poor. Women as well as men were
enrolled in thig order.”

History of Apostelic Church. Philip Schaff, D. D., p. 533.
~—“Besides them we find in the Apostolic church the order of
female deacons, or deaconesses. The exisfence of such dea-
conesses in the Apostolic church is placed beyond doubt by

Rom. 16: 1, where Paul commends to the kind interest of the

Roman Christiang the sister, Thoebe, probably the bearer of the
letter.”

In speaking of deacons he also savs: “The existence of a
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deaconess, Phoehe, at Cenchrea (Rom. 16: 1}, certainly leads
us to infer that there were deacons there also.”

Young's Analytical Concordance.—I’ebe. “A female min-
ister in Cenchrea who had helped Paul”

Robinson’s Bible Cyclopredia, 1. 338.—Deccons. “They were
selected by the people from among themseclves and were pre-
sented to the apostles and by them ordained by the imposition
of hands., Persons of both sexes were appointed.”

Bame.—Deaconesses. “Paul speaks of Pheebe, a deaconess
of the church at Cenchrea, and says that she had DLeen his
patroness ag well as that of many others, which implies a dig-
nity seldom considered. These appear to be the same as those
whom IPliny -in his famous letter to Trajan styles ‘ministers or
assistants.” ”

Sawyers, “The Church.”’—“Rom, 16: 1, T commend to you
Pheebe, our sister, who is a deacon of the church in Cenchrea.”

Same.—“1 Tim. 3: 11, The women (female deacons) also
must be grave, cte.”

Here iz a clear case about Phoebe at least. McClintock &
Btrong’s Cyclopeedia, in speaking of Tryphena aud Tryphosa,
Rom, 16: 12, says: “It is likely. they were fellow deaconesses
and among the predecessors of that Iarge number of offieial
wonlen who minigtered in the church,” 7

Philip Schaff, D. D, in “History of Apostolic Churely,” says,

P 534: “In all probability Tryphena, Trypboza and Persis,

who are praised for their labor in the Lord (Rowm. 16: 12),
served the clhurch in the same capacity,” I ¢, 28 deaconesses.
MeClintock & Strong’s (}yclopﬁadiﬂ, under the head of Pris-
¢illa, says: “The wife of Aquila and probably like Phahe, a
deaconess.” )
It it ig claimed that there ig only one clear case of a woman
deacon in the New Testament, it may be answered that neither
arve there more than two clear cases of men ciders, Pefer and
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John. Ifitis claimed that there was a class of male elders, and
there must have been more than two, it may be answered that
there was also a class of female deacons and there must have
#lso been more than one, It is as clearly proven of the one as
of the other, and nmo more so.

We conclude from these facts:

Ist. That there were female deacons in the primitive
church,

2nd. That {hey were an established order of officials,

3rd. That many of them at least, if not all, were ministers
or preachers, The fact that those in fhe diaconate, both men
and women, preached, and that they ll pr cached, is as clearly
proven respecting the women as the men,

4th. That women deacons were elected to this office,. and

set apart to the ministry thereof by the imposition of hands

the same as the men deacons.

Sth. Thai the women deacons performed the same duties
for and stood in the same relation to the women as the men
deaconts did for and to the men.

In view of these facts it is very difficult to see how we can
consistently avoid the conclusion that to be consistent we must
continue to allow the ordination of women to the subordinate
ministry of the diaconate. :

Sowe one may ask, however, “How about women elders?”’

‘There ave some good authorities who claim that there was a

distinet order of women elders in the Apostolic chureh, but it
would he difficuit to establish that fact by the Word, except
by inference. To Dbe sure it would not be an unreasonable
inference to conclude that, because there were women in the
subordinate - ministry of the dmconate some of these women
were clevated to the eldership; but to prove it is another
thing. It does not seem, however, that we are required to
prove it, If it is admitted that women were elected and

. exigts;
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ordained to the diaconate, according to our view of the Gospel
minigtry, our contention is allowed. If it should be objected
that women were ordained in Apostolie times because of the
peculiar social conditions prevalent then, and that the ex:
clusiveness of woman’s relations rendered ordained women an
absolute necessily, it may be answered that this has nothing
to do with this question, because a necessity never creates a
right. The right existed hefore the necessity, and continues
after the necessity ceases to exist. VWhether the Oriental ex-
clusiveness of the female iy more conducive to purity and
holiness than the present apparent laxity in the social relation
of the sexes among the western nations may be an open ques-
tion, but it does not bear on our subject. It is not improbable,
however, that there may be at some future time, more or less
remote, a reaction on this subject, and that public opinion may
demand of religious bodies that they authorize women to per-
form for their sex at least some of the duties now discharged
by male ministers. If so, would conference action in that
direction create the right of woman to ordination? Tt would
simply recognize what was already there and had been called
out by an appavent necegsity. Some may think, and not un-
reasonably, that the necessity for such aciion now actually
That is a matter of opinion. Whether it does or not,
the right to it is inberited. Tts recognition is all that is
asked. ’

1t has been urged that if we ordain women we will soon be
ruled by women. It may be answered thal we are now so
ruled if it be true that the people are sovereign. Women have
a majority in most of our societies and the real authority
of the church is there. No perscn in our chureh can be started
in the ministry without the recommendation of the society to
which he belongs. The society elects its lay representative to
conterence Now, it is a fact that, though the women have the
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real power and authority in the chureh, by having the majority
of the votes, yet she almost always uses if {o delegate her power
as a voter fo some man, whenever one any way suitable for the
position can be found. UHow often do we find the women
of a society struggling to find men enough who are eligihle to
fill the offices in ihe church, It is only when the men are
manifestly unfit for the position. or when some ywoman is pre-
eminently qualified for it, that a woman is elected. If the
men rule the Free Methodist chureh to-day it is because the
women have expressed by their vofes a desire to have it so.
This is no argument either way but is favorable to the ordina-
tion of women rather than agaiust il.

That ofher objection to the ordination of women, which we

sometimes hear, that men through Teelings of gallantry or
enthusiasm would vote some women into orders who w ere not
worthy, has more foundation than the last. Tt is admitted that
there is some danger in this respect, but not enough to entitle
it to much congideralion. There are quife a number of un-
worthy men ordained each year from one cause or anotlier;
and Why should the men desire to monopolize all the un-
worthiness in this line? Furthermore it may be noted that,
while the women by having a majority in most of our socmﬁe%
have, by virtue of that majority, the right to say Ly their
votes whom they think God has called to preach the Gospel,
they have delegated to the men the ri ight to determine who shall
be ordained; and as it iy altogether likely that but compara-
tively few women will be ordained, and as practieally not a
single woman can be ordained except by the votes of the men to
whom our women voters have delegated {his right, we must
trust these mien to see to it that ’(he few women who are or-
dained shall be every way well quahﬁed and Worthy the high

office to which they may be chosen.
It has also been urged that because some women seem to

'
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want to be ordained it is an objection to it. The only ground
upon which it would be commendable for a woman to desire
ordination is the same we would commend as the basis of a
man's desire for ordination. That would be a desire to be
permaneiitly recogunized by the church in a ministry to which
one had already been called by God, To desire ordination for
the honor it conferg or for the privileges it grants would be re-
garded as unworthy in a woman as in a man, and no more so.

In whatever light we view this question we are forced, some.

of us reluctantly, to the conclusion that the present pesition
of our church on this subject is entirely consistent. Tf a wo-
man is ealled to preach the Gospel she has the same right as a

‘man to be ordained. If she ix called to the pastorate it does

not increase her right to ordination, but it places an imperative
responsibility npon that body which recognizes that call to
see to it that she iz ordained. Such a body is bound to do so

-in honor, in justice, in right, in due respect, not for woman,

but for themselves. What shall we as a church do st this
time? s not the past history of our denomination an answer
to this question? Have we ever made a backward move? Has
not God honored us in every one of these advances we have
made along the lines of truth? Our present position as to wo-
man’s place and work in the church of Christ has been care-
fully and prayerfully taken. -Her ordination may not have
been secn or considered when early in our history we au-
thorized her to preach the Gospel, but it was there, and is the
only logical conclusion or completion of that position. Every
argument, every vote against her ordination, whether intended
or not, is only an argument, is only a vote, against her right
to preach the Gospel. Having now given to women preachers
the right to be ordained deacons, shall we now permit any
attempt to tear down that which we have built at so great
cost? -




